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There is a great growth in numbers among evangelical Christians in
today’s Ethiopia. What motives for promoting higher education and
research in theology can be traced in this context? Based on eighteen
interviews with Ethiopian scholars, eight dominant motives like: “To
understand the religious context of Ethiopia” and “How to address
pentecostalisation of churches in Ethiopia” are discussed.
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L. Introduction

here is a fair amount of teaching

in theology going on among Chris-

tians in Ethiopia. This is probably
much needed owing to the great growth
in numbers especially among evangelical
Christians. One would think that prima-
rily a general teaching is needed in order
to give a basic understanding to the broad
masses in the churches. But what about
higher education and research?!

My specific aim in this study is to in-
vestigate motives among Ethiopian theo-
logical scholars and well-educated church
workers to promote higher education and
advanced research in theology in Ethio-
pia. My main question is thus: What mo-
tives for promoting higher education and
research in theology in Ethiopia can be
traced among Ethiopian scholars? This is
an overlooked part in Ethiopian theologi-

cal studies and has not been well resear-
ched yet.2

The Interviews

My approach to my interviewees is open
in order not to direct the responses accor-
ding to my own wishful thinking by for-
mulating key questions beforechand. I
instead ask the interviewees a broad set of
twenty fixed questions from a question-
naire. In this way, I let the respondents
guide me into what motives they find
relevant to discuss, thus detecting domi-
nant and less dominant motives. I have
also felt free to follow the narrations of
the answers and have added new ques-
tions owing to the situation. This can be
characterised as a qualitative and semi-
structured method.3 The questionnaire
consists of twenty questions posed to
cighteen well-educated theologians or
scholars of other disciplines involved in
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theological education, representing a
higher well-educated social group living
in an urban setting. I now and then refer
to a list of the eighteen interviews. I refer
to this list when quoting a certain person
directly by using inverted commas. In or-
der to avoid connecting my interviewees
with certain ideas and to give some room
for discretion, I do not quote the name of
the interviewees in the text. [ keep this list
in my private archive.4

The interviewees

As mentioned, the interviewed people
consist of eighteen people. There are three
women in the group. Two are doctors in
theology and one has a master exam in
theology. The rest of the group are fifteen
men, of whom eight have a doctorate in
theology, two in medicine, one in geo-
graphy, one in political science, one in
organisational leadership and two have a
master exam in theology. The main part
of the interviewees teaches at the Ethio-
pian Graduate School of Theology (EGST)
in Addis Abeba, giving postgraduate
exams. Two are, or have been, principals
of theological schools and four are, or
have been, deans at various theological
schools in Addis Abeba giving a bachelor
exam in theology or higher.

My selection of this group of scholars
was for convenience sake made out of
colleagues when I was teaching at EGST
and had an easy access to them. I did
however add four other theologians from
larger churches in Ethiopia, each repre-
senting different theological seminars,
giving graduate exams. These are the
Mekane Yesus Seminary, the Ethiopian
Theological College (Baptist, Kale Hey-
wet Church), the Holy Trinity Theologi-
cal College (Orthodox) and the Capuchin
Franciscan Institute of Philosophy and
Theology (Catholic) all situated in Addis

Abeba. A third category of my intervie-
wees is two women from the EECMY
Department of Women Ministry, with a
high theological education. They help to
get a bit more balanced gender perspecti-
ve within the group.

All the eighteen interviewees have a
church affiliation. Five belong to the
Ethiopian Evangelical Church Mekane
Yesus (EECMY) Lutheran; ten to the
Ethiopian Kale Heywet Church (EKHC)
the largest evangelical church in Ethiopia,
Baptist; one to the Ethiopian Catholic
Church, one to the largest church in Ethio-
pia, the Ethiopian Orthodox Tewahedo
Church (EOTC) and one to the Emma-
nuel United Church (an evangelical
church with distinct EOTC background).
I have not traced any significant differen-
ces among the interviewees based on their
different church affiliations. What I have
found is that the three women generally
highlight issues, which affect women to a
higher extent than the fifteen men. I have
also found that the five non-theologians
tend to emphasise holistic issues, like
environmental issues and issues of health,
more than the theologians do.5 1T am,
however, aware of that as my interviewe-
es represent a limited group of people
with a limited perspective, i.e. well-educa-
ted, urban, mainly men with a high social
status, my conclusions are representative
mainly for this group and should be trea-
ted with caution.

Scope

Having described my eighteen interviewe-
es above, I want to emphasise that the fin-
dings shown in part II, which is the
descriptive part of my investigation, after
some time became similar and the subject
seemed to be exhausted with the group I
had to my disposition. In part IIl, which
is the analytical part, I discuss eight moti-
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ves which the interviewees come back to
in their answers. As these motives seem
dominant, I find them especially fruitful
to discuss. The order of these motives
more or less follows the order of the ques-
tionnaire and are not evaluated against
In part IV, I draw some
conclusions based on the dominant moti-

one another.

ves I have found in my material.

II. Findings
I will now describe my findings for simi-

lar questions, in a summary of the
responses.

Questions 1 and 2: “Why is higher educa-
tion in theology needed in Ethiopia
today?” and “Why is research on advan-
ced level in theology needed in Ethiopia?”
Some pragmatistsé contend that theology
on a higher level can correct wrong tea-
ching like prosperity theology and “Apo-
stolic Church of Ethiopia” (also called
“United Pentecostals” or “Jesus only”)
which are looked upon as some of the
present heresies. Due to the growth of
Christians in Ethiopia, well-educated pas-
tors are needed and one needs to be cost-
effective. To send students abroad for
research is costly and there is a risk that
they do not return. There are also less
pragmatic answers aiming at quality in
theology in its own right. One side of this
is to think deeply and not just base Chris-
tian teaching on experiences. Another is
to try to understand the impact of the
age-old legacy of Christianity in Ethiopia:
“Christianity has been here for 1700
years but it has not been thought through
academically. Higher education will help
our society.”” Higher education is further-
more said to give a church response to
modern Ethiopia and to questions like
urbanisation, ecology and globalisation.
Research feeds higher education, what

you say in class should be based on re-
search. Society is becoming very complex
and needs to be analysed theologically
and Ethiopians need to find out where
Ethiopian perceptions come from. “There
are lots of topics that need to be addres-
sed on advanced level in our own coun-
try.”8

Questions 3 and 4: “Are there special
areas in need for higher education/re-
search in Ethiopia?” and “What are the
burning issues in detail to do research
on?” A main issue is to focus on the
Ethiopian context, to contextualise. It is
emphasised that there is a lot of good cul-
ture and how does culture relate to theo-
logy? A burning issue is how to properly
interpret history. This leads on to issues
of identity and reconciliation of ethnic
groups. Ancient Christian literature is
unique to Ethiopia and there are so many
manuscripts microfilmed. Reception his-
tory and the relation between New Testa-
ment study and church history need to be
researched. How patristic theology rela-
tes to the EOTC is another interesting
field. “There is a 16th century literature
in the country containing a patristic, bib-
lical, hermeneutical, spiritual and liturgi-
cal legacy, which needs to be studied.”®
Traditional religions and Islam in Ethio-
pia need to be studied, as well as histori-
cal conflicts between the EOTC and Pro-
testants.

Questions of today, which are not
often well contextualised are gender issu-
es and issues of women’s lives. “Why
Ethiopian leadership always is traditio-
nal. They speak like moderns but act very
traditionally.”10 What does it mean to be
spiritual and how does it connect to our
worldview? The political sphere and the
churches’ impact on it and on social issu-
es need to be studied. Furthermore, the
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needs of society like poverty, environmen-
tal degradation, ecological imbalance,
injustice and the gap between rich and
poor. A theology of suffering, poverty
and richness need to be developed.
“What does progress mean today? How
is wealth distributed?”11 The influence of
ethnicity, both in church and society, is a
burning issue to address as well as the gap
between theology and development. The
holistic issues, where the government is
said to force the churches to separate the
spiritual from the physical, are vital.
Health issues and issues of healing need
to be addressed. So-called prophets and
apostles deceive many people and this
complex needs to be studied too.

Questions 5 and 6: “In what way will
higher education help the need of the
masses coming to church in Ethiopia to-
day? Is not B.Th. the thing to focus on?”
and “What tangible results can you see
that higher education in theology in
Ethiopia will lead to?” There is consensus
in the responses that both lower and
higher education are needed. Both are
important and build on one another. PhD
and MA exams secure the quality of other
lower levels. People who come to church
are often well-educated. They need to be
met by high-level teaching. “If evangeli-
cals have 20 million members, how many
trained people do we need?”12 Others
state that bachelor of theology programs
may not flourish without diploma pro-
grams in the Ethiopian context and with-
out courses in English. Some sophistica-
ted town churches are said to need a MA
exam for their pastors to meet the expec-
tations. Another aspect of this question is
the writing of literature to common peop-
le the so-called “vulgarisation” of know-
ledge. It is a challenge to write pastoral
comments to the Bible in a simple langua-

ge, which will edify people.

There are tangible results of higher
education. Educated people do not fall
into heresies so easily as non-educated. It
develops critical thinkers and deeper
knowledge of theology and social issues.
People are studying the Scriptures them-
selves and do not need to depend on
others. A positive result of today’s educa-
tion compared to former times is: “As
how you address HIV, gender and health,
and child and maternal health.”13 Others
say: I hope books will be produced in dif-
ferent languages not only in Amharic but
also for example in Oromiffa and Tigrin-
ya, good books. Today, educated people
stand up for the truth and address false
teaching and the requirements for higher
leadership positions have become higher.

Question 7 and 8: “What are the hind-
rances to accomplish such higher educa-
tion today?” and “Why is not theology
accredited by the government in Ethio-
pia?” There are practical hindrances to
higher education like lack of finance,
books and reputed journals. Poverty and
poor education at grass-root level and
lack of human resources like quality tea-
chers are other hindrances. More ideolo-
gical hindrances can be traced in the fol-
lowing response: “Some people, like cha-
rismatics, say that we do not need theo-
logy. They discourage people to go to
school.”14 Others describe theology as “a
toasted grain”. It does not grow when
you sow it! There is not much incitement
for women to study theology. There is
also a low income for theologians.
Church leaders do not support theologi-
cal education financially. There is a
wrong interpretation of what higher edu-
cation means. A PhD exam is not the end
of a study but the beginning.

Concerning the government’s refusal
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to accredit theology there are historical,
political and religious explanations. One
is the Marxist legacy of Ethiopia. Anoth-
er is the argument from Ethiopian offici-
als that according to article 90:2 in the
Constitution of the Federal Democratic
Republic of Ethiopia, the Ministry of edu-
cation cannot accredit theology. The
government also contends that there are
no experts who can make this accredita-
tion available. Others say that “It is also
complicated if the government starts to
accredit theology, what about Islamic
schools?”15 It seems as if there are many
questions and fear concerning this issue.

Question 9, 10 and 11: “What advanta-
ges can you see in cooperating in theology
with a foreign institution?” “Do you pre-
fer cooperating with partners from Afri-
ca, Latin America, Asia, USA or Europe?
Give some reasons for your choice.”
“What are the hindrances for such coope-
ration in theology?” The attitudes to coo-
peration are very positive: We enrich one
another as we have different back-
grounds. For the strength of the institu-
tions there are many advantages in coo-
perating and in terms of theology Ethio-
pia is far behind. Exchange of expertise,
of personnel and projects can be arranged
jointly as well as conferences and books.
Foreign scholars are important and we
need them. However, there are also more
independent “Ethiopian” attitudes: “We
can challenge one another even if we do
not agree on everything”.16 We are not an
island! Ethiopia has something to share!
Concerning hindrances in cooperation,
the bulk of responses mention pragmatic
reasons like lack of funding and require-
ments of European institutions, students’
tuition fees and lack of flexibility in trying
to understand different contexts. Busi-
ness, that is, all institutions have a lot of

pressure to show results. There are also
language problems. Take the EOTC for
example, the whole world could learn
from it if it was not for the language
problem! There are also theological hind-
rances: “Female ordination has gradually
gone as a problem (for cooperation), now
it is same-sex relations.”17

Concerning preferences to cooperating
partners, there are different responses.
One answer a bit bluntly states that: If
you were asked to go to Africa or Ame-
rica what would you say? Everyone pre-
fers America! Another response is a bit
more cautious: With Africans we have
just short contacts but with the missiona-
ries, we have long contacts. The majority
of responses show a more flexible app-
roach, however: “It depends on which
areas are in need to be studied. For
example environmental issues can be
good to compare with Latin America.”18
Maybe partners in Europe, Africa and the
Middle East are good to cooperate with,
due to shared experiences with Ortho-
doxy as well as with Islam. It is good with
South-South cooperation, as there are
contextual similarities. North-South rela-
tions are good for experience sharing. In
Africa, there are Francophone, Lusopho-
ne and Anglophone institutions to coope-
rate with and others in other continents.
The more cooperation an institution has
with different continents, the richer it will

be.

Question 12 and 13: “When can it be
possible to take a doctoral exam in theol-
ogy in Ethiopia?” and “What would be
the advantage to take it in Ethiopia?”
There are very different opinions to a lo-
cal doctoral exam. Some are more opti-
mistic and others are quite pessimistic. In
the EGST plan, the doctoral program can
start in the time-span from 2016 to 2018.
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The actual exam will then take place in
2020 at its earliest. EGST once started a
conversation with the University of Upp-
sala. As it failed, a conversation with the
Free University of Amsterdam was initia-
ted, which is progressing. Other respon-
dents state that they are not so optimistic:
Are there really resources for a doctoral
exam in theology in Ethiopia? Is it not
just pretending? What is the use of giving
a low-level doctoral exam with small
resources?

Some advantages in taking a doctoral
exam in Ethiopia are that you can do it
with small funding and without a family
break. One person’s cost abroad will be
enough to train five people here! There
are no extended families in Europe,
which is a disadvantage when you have a
baby and want to study. On the other
hand, in Ethiopia there are many social
demands you have to fulfil, which takes
time. Students will not be detached from
their social environment, which is good,
and they know the context. “It will meet
needs in church and society here.”19 It
promotes the global conversation here in
Ethiopia. Limitations like library and
other equipment may be lacking, how-
ever.

Question 14 and 15: “What areas of re-
search in theology would be especially
rewarding for foreign institutions to take
part in?” and “Would it be possible to do
a research project on higher level in theol-
ogy in Ethiopia together?” Rewarding
areas for foreign institutions would be
biblical and historical studies. “We are
close to the biblical world in biblical stu-
dies. Parables taken by Jesus are “at home”
in Ethiopia.”20 You can do research in
monastic areas, where you find ancient
manuscripts and hymnology. Jewish lite-
rature of the second temple period is inte-

resting because there are many writings in
Ethiopic or Geez. Many scholars study
the Book of Enoch and the Book of Jubi-
lees. Other historical aspects are the uni-
queness of Ethiopia as a non-colonised
country in Africa. Ethiopians lived with
Muslims for centuries in a quite peaceful
existence and issues of religious co-exis-
tence are very relevant today. Ethiopia
has a church heritage of 1600 years.
Another aspect is syncretism, and how
the EOTC has related to African traditio-
nal religions (ATRs). The problem of
poverty and its impact on the churches’
mission needs to be researched. Another
rewarding field to study is church
growth. The growth of evangelical chur-
ches is said to be phenomenal in Ethiopia.

Joint research projects are already
taking place on an ecumenical basis
where both EOTC and the Catholic
Church take part. Different scholars are
involved in such projects, like the “cantic-
le project” studying the hymns of Old
Testament songs for example. Another
one is a mini-conference on the Book of
Enoch and contemporary theology where
scholars from different countries take
part. One suggestion is that a group of
researchers can come together and com-
pare the situation of nomads in the south
of Ethiopia with the situation of nomads
in the north of Sweden. There is also a
research project on “mentoring mothers”
in cooperation with the Church of
Sweden.

Question 16 and 17: “What is the contri-
bution of Ethiopians on a higher level of
theology to the wider research communi-
ty?” and “Which Ethiopian theologians
would you especially like to mention in
this connection?” The continuity of
Ethiopian church history is emphasised
and its rich legacy of literature: “The
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great contribution is on ancient literature.
You have a commentary of each biblical
book and how they contextualised each
book to their time and context is interes-
ting”.21 The Book of Enoch is mentioned
again and the long relation between
Christianity and Islam as well as the com-
paratively long relation of the EOTC and
the missionary movement.

There is ambiguity concerning contri-
bution in theology by Ethiopians. Some
responses are very pessimistic: There are
few Ethiopian theologians of higher stan-
dard. Nobody comes to my mind. Others
respond more positively in referring to
scholars with connections to Ethiopia.
One is: “Dr Desta Heliso on biblical the-
ology in intertestamental literature.”22
Others mention Dr Ezra Gebremedhin’s
thesis on Cyril of Alexandria. Dr Abba
Daniel Aseffa’s work on the Book of
Enoch is said to be a huge contribution.
Others mentioned are Dr Tadesse Tam-
rat, Professor Getachew Haile, Dr Bahru
Zewde and Dr Mikresellassie Gebre
Emmanuel. The latter is a linguist whose
studies will contribute to theology.
Theodros Abraha is a theologian who has
published many Ethiopian hymns. He
translates hymns from Geez into Euro-
pean languages with commentaries. Some
Ethiopians whose writings connect to
more contemporary issues are: Rev Gudina
Tumsa on holistic theology, Dr Tibebe
Eshetu on the evangelical movement in
Ethiopia and Dr (Ms) Bekure Daba who
wrote on “Women’s silence” in Ethiopia.
It is also mentioned that there are a num-
ber of Ethiopian PhD theses, which are
not published yet. They are thus still not
available for a wider public.

Question 18: “Holistic theology is em-
phasised in Ethiopian evangelical theol-
ogy. What would this mean for doing the-

ology on a higher level together?” Again
the responses are ambiguous. Some re-
spondents say that there is no real holistic
theology in Ethiopia in practice but a
confusion of what the concept means.
They continue to say that there needs to
be a model of holistic theology but in-
stead there is a dichotomy between deve-
lopment and church, for example betwe-
en the development section of the
EECMY (DASSC) and the rest of the
church.23 Other respondents emphasise
the necessity of a holistic approach for
theological education: Higher education
must learn how to integrate both theolo-
gical and non-theological disciplines.
They contend that theology is more mea-
ningful if it is holistic and will thus have
more impact on Christians. One respon-
dent a bit simplistically says that: “As
Africans we do not dichotomize between
physical and spiritual.”2#

Question 19: “How can European or
American theologians support the deve-
lopment of an indigenous higher educa-
tion of theology in Ethiopia?” The respon-
ses are positive and point out that already
much has been done. However, as in
question nine above it is pointed out that
Ethiopians have a contribution to give: It
is more than finance, let outsiders first lis-
ten to Ethiopians rather than coming up
with some “ready-made fast food”. There
are several suggestions how a support can
be made: Scholars can come for five to
ten years. That is a model practised at the
Addis Abeba University (AAU). Another
option is to come for a month or just a
week at the time of examination. Well-
established institutions are invited to send
lecturers and to help with library develop-
ment, with establishment of various rese-
arch centres and particularly with organi-
sing PhD programs that can produce
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Ethiopian scholars who are not narrow
minded. Joint research projects are also
mentioned. Others emphasise that colla-
borating and exchange of lecturers are
the best approaches. Another voice says
that a good support is: “By helping indi-
genous researchers to study at peaceful
places. To help people to publish their
research.”25 The peace research insti-
tution in Uppsala is important according
to one respondent and mentions that Dr
Peter Wallensteen from Uppsala was visi-
ting AAU. This interviewee also mentions
that SAREC (Swedish Agency for
Research Cooperation with Developing
Countries) has done a good job in Ethio-
pia by supporting postgraduate education
at AAU. One respondent highlights the
need of scholarly critique on areas where
improvement is needed, for example in
methodology and theory.

Question 20: “What is your vision for the
future concerning higher education in
theology in Ethiopia?” The responses
show a strong belief in the need for higher
education in theology and touch on hind-
rances to accomplish it: “Theology should
be acknowledged in another way than
today. A functionalist, instrumentalist
and Marxist model is still here in Ethio-
pia. It is like an iron curtain which needs
to be broken down.”26 One vision is that
there must be a national system for accre-
ditation. Another, to persuade the govern-
ment to establish departments of theol-
ogy and religious studies in universities.
Other visions are to see higher theological
education in Ethiopia become strong and
stable in its theological and leadership
undertaking, i.e. to develop theology so
one can take a PhD degree in Ethiopia. To
create a vibrant community of resear-
chers, thinkers and practitioners. To col-

laborate with EOTC and with Catholics
in an ecumenical approach. One intervie-
wee contends that Ethiopians are more
challenged by fideism and fundamenta-
lism today, and not so much by rationa-
lism. The need is thus to pay attention to
the actual context of the people and to
tackle this challenge.

III. Dominant motives for pro-
moting higher education and
research in theology in Ethiopia
I will now discuss eight motives in my
interviews, which come back in the ans-
wers of my interviewees and thus become
dominant. I find them fruitful to analyse.

The motive to understand the religious
context of Ethiopia

There is a genuine longing to do theology
in order to understand Ethiopia’s religio-
us context and the present situation in the
country. This is formulated as a need for
“deep thinking” — “not just experience
based teaching”. The idea is that experi-
ences, charismatic or other types, seem to
take too much room in many churches at
the expense of deeper analyses. This gene-
rates a theology, which is too shallow to
bring sustainable solutions to Ethiopia’s
problems.

Another statement in the same line is
that: “Christianity has been here for 1700
years but it has not been thought through
academically.”2” There is in other words
an uneasiness and frustration that the the-
ology of the EOTC has not been academi-
cally elaborated. The frustration is streng-
thened by the knowledge of the rich sour-
ces, which are waiting to be explored. It
is emphasised that there is an ancient
Christian literature unique to Ethiopia and
there are so many manuscripts microfil-
med. Ethiopian manuscripts in Geez and
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Jewish literature from the second temple
period should be part of this research.
Manuscripts of a later period concerns
16th century literature, containing patris-
tic, biblical, hermeneutical, spiritual and
liturgical material.28 The field of contex-
tual questions of religion is very wide and
seems in a deeper sense to have to do with
a search for Ethiopian identity: Who are
we as Ethiopians? How has the religious
legacy affected us? This research also in-
cludes a more scholarly historiography,
less ethnically biased, than made so far.2°
This will also touch upon issues on how
religions in Ethiopia have related to one
another. Christianity and Islam have exis-
ted side by side for 1300 years in a rela-
tion, which could be described as a “pen-
dulum between concord and conflict”.30
Questions of syncretism, especially how
the EOTC has related to ATRs, with a
focus on more popular forms of Ortho-
dox Christianity, also need to be investi-
gated. A question to raise is how different
are the popular interpretations of the the-
ology of the EOTC compared to the offi-
cial Orthodox interpretations? As an
example, one can mention the critique of
the EOTC by the early missionaries on
practises like teskar (masses for the dead)
and other rites which can include magical
parts from the ATRs.31

Today there is also a critique by some
Ethiopian Orthodox scholars who critici-
se evangelicals of “Evangelizing the Evan-
gelized” ;32 assuming that the whole of
Ethiopia was since long evangelised by
the EOTC. It is however pertinent to con-
tend that this critique does not take the
consequences of the occupation of Mene-
lik IT in the late 19th century and the role
of the EOTC as a church of the conque-
rors of these areas seriously. From a
sociological point of view, it is easy to
show that the bulk of the evangelical

churches in Ethiopia today are situated in
the areas of Menelik’s conquest, that is in
the southern and western parts of Ethio-
pia.33 It is possible to suggest that these
areas with non-Semitic ethnic groups got
their Christian identity as evangelicals in
a way that was experienced as liberating.
They could keep their own language and
culture and become Christians avoiding
Ambharisation.34 These deliberations in
turn lead to questions of how earlier
church-state relations in Ethiopia influen-
ce today’s church-state relations.

Another area to do research on with
connection to the religious context is the
frustration felt among some concerning
traditionalism in church leadership con-
densed in the statement: “They speak like
moderns but act traditionally”.3s The
question of democracy versus the age-old
shengo with elderly men who decide on
matters in a consensus manner is part of
the Ethiopian context on a local level.
Also the centralised top-down hierarchy
in the Ethiopian churches, where the sig-
nature of the highest official is mandatory
before action is taken, seems to reflect
this legacy.3¢ Such traditional models can
be interpreted in line with the observation
that some beliefs and behaviours are less
open to change than others due to the tar-
diness of mentalities and social struc-
tures.3”

The motive to address the pentecosta-
lisation of churches in Ethiopia

The motive to address pragmatic ques-
tions and to solve current problems in
evangelical churches is partly connected
to the “pentecostalisation” of evangelical
churches in Ethiopia.33 My interviewees
mention prosperity theology as a false
teaching and a heresy. The idea is that
higher education will help people to beco-
me more critical and not fall into heresies
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so easily. Higher education will thus gene-
rate a more mature spirituality. It is ob-
vious that there are tensions concerning
charismatic teaching in different churches
and among some students at EGST and
perhaps among my interviewees. There is
for example a controversial trend among
evangelicals in Ethiopia today to call lea-
ders apostles and prophets, without pro-
per definition.3® One example is the
Gospel Light International Church in Ad-
dis Abeba where the leader Daniel Me-
konnen is called an apostle.40 There are
obviously many other areas to study but
it seems as if the question of pentecostali-
sation is a major challenge. This agrees
with the statement above of a need for
“deep thinking” — not just “experience-
based teaching” and that the challenge
today among Ethiopians is more from
“fundamentalism”, “not so much from
rationalism” .41

The motive to help churches to hold
on to holistic theology in Ethiopia

It is interesting to note the ambiguity in
the responses concerning holistic theo-
logy.#2 In one way, Ethiopian evangelical
theology is well-known for emphasising
“holistic theology” not least due to the
legacy from Rev Gudina Tumsa.#3 In
1969, the EECMY head office was divi-
ded into different departments like the
Development Department and later on
the Evangelism Department.#4 To put it
simply, Gudina’s criticism was that so
much more of church aid was allocated to
development from donors compared to
evangelism. In my investigation, there are
indications that the holistic approach still
is quite weak today in evangelical theol-
ogy in Ethiopia. My interviewees tell that:
“There is confusion and a dichotomy bet-
ween church and development.”#5 The

149

State’s legislation on Non-Governmental
Organisations (NGOs) has made the
situation complicated.4¢ It has for examp-
le led the EECMY to divide its church
structure into different bodies, which are
quite independent from one another. This
is true of the Development and Social
Services Commission (DASSC) and the
Department for Mission and Theology
(DMT). DASSC is registered as an
“Ethiopian Resident Charity”. The legis-
lation restricts it from involving in areas
like human rights where it could use its
prophetic role as a “voice for the voice-
less”.47 The two bodies of the church do
not use the same office building any long-
er, as the former Development and
Evangelism Departments did. It further-
more looks like as if many resources are
found in DASSC, whereas the DMT has
comparatively few.48

What looks promising, however, is the
contribution of my interviewees to a wide
holistic approach in higher education and
research. The issues of ethnicity and
reconciliation “both in church and socie-
ty” are addressed and dealt with. Issues
of poverty, environmental degradation,
ecological imbalance, injustice and the
gap between rich and poor are also in
focus. There is today a reflection on what
progress in Ethiopia means and how
wealth is distributed.# It is agreed on that
the way churches today address HIV, gen-
der, child and maternal health is a tan-
gible result of implemented holistic theol-
ogy.50 Institutionalised examples of im-
plemented holistic theology are the EGST
faculty’s joint research project on theol-
ogy and development and the Centre for
Environmental Stewardship and Holistic
Development (CESHoD) started by
EGST in 2014.51
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The motive to appreciate the South as
a proper place for higher education
Concerning the question on which coun-
tries to cooperate with, the answers are
again ambiguous. The saying: “Everyone
prefers America” seems to be a spontane-
ous response from the heart by one inter-
viewee.52 There are also numerous insti-
tutions with roots in USA, which offer a
B.Th. or MA degree in Ethiopia with
various quality. Some of the more estab-
lished are Addis Ababa Bible College
(ABC) and Shiloh Bible College.s3

There is probably a temptation for
poor people in Ethiopia to try to get scho-
larships to USA or other western coun-
tries. The interesting part, however, is
that these very human ambitions are con-
tradicted by others who try to emphasise
a more nuanced approach. In fact, the
whole idea of an institution like EGST
contradicts the idea of a quick fix of aca-
demic learning by easy means and a con-
tinued brain drain of Ethiopia by scholars
leaving the country. The rationale of
EGST is to help people to make advanced
studies in Ethiopia and not back off for
the demand of quality.54 Here we also
find awareness by the interviewees, which
can be characterised as “more mature”.
They spell out that the purpose of the
scholarly cooperation will decide where it
should be made. The logic of the intervie-
wees is that, as the context in the South is
more similar to Ethiopia, some research
would be more effective to make together
in the South, for example in Latin Ame-
rica. The value of such a research in the
South would prove itself by its own
results.ss

The motive to develop a contextual
hermeneutics for Ethiopia
Hermeneutical perspectives, concerning
on what terms higher education in theol-

ogy and research can be made in Ethiopia
and in Africa, need to be discussed. The
Ghanaian theologian John S. Pobee con-
tends that this should include an episte-
mological discussion on research as influ-
enced by western “enlightenment cultu-
re”, and a “culture of individualism ver-
sus traditional communitarian epistemo-
logy” of Africa.¢ Pobee contends that
theology and spirituality cannot be sepa-
rated in Africa and as such theology in
Africa will be an engagement between the
God-word and social, economic, and po-
litical issues. In Southern Africa, this
takes shape as a Liberation Theology and
in East Africa as a Theology of Recon-
struction. This means that a more integ-
rated approach is possible, where theol-
ogy and other disciplines supplement one
another.5” These ideas are in fact reflected
in my material showing how spirituality
and theology are intermingled in Ethio-
pia. As mentioned, my interviewees con-
tend that educated people do not fall into
heresies so easily as non-educated. On the
contrary, higher theology develops critical
thinkers who will help the whole socie-
ty.58 On one hand, my interviewees admit
that they need to improve on methodol-
ogy and theory developed in the West but
on the other they emphasise their inde-
pendence illustrated by the following
quote:
Ethiopians rather than coming with some
ready-made fast food”.5?

The efforts by Gudina Tumsa to deve-
lop a theology of “integral human deve-
lopment” could perhaps be a starting
point for Ethiopians to develop an
Ethiopian contextual hermeneutics.60
That this for example would include the
unique situation of Ethiopia in Africa as a
non-colonised independent country and
experiences from the time of the persecu-

<

“...let them first listen from

tion under the Derg-era can be taken for
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granted. A theology, which is collective
and has a less sharp distinction between
theology and spirituality than a European
in line with Pobee’s suggestions could be
developed. It would then probably inclu-
de a “theology of the poor” in contrast to
prosperity theology, perhaps even a theol-
ogy addressing — and preventing — starva-
tion. As the context of Ethiopia is diffe-
rent from Europe the need to have a rele-
vant hermeneutics, which suits the Ethio-
pian situation, is logical.6! That is a theol-
ogy which addresses questions which are
real to the Ethiopian people living in Ethi-
opia.

The motive to understand the resistan-
ce to higher education in Ethiopia

The negative attitudes to higher educa-
tion among some church leaders contra-
dict the strong agreement among my
interviewees that higher education is nee-
ded. The humoristic expression that hig-
her education is “a toasted grain that
does not bear fruit” exemplifies the scep-
ticism. What some church leaders seem to
measure is quantitative growth rather
than qualitative. Is the main point to
gather as many people as possible? This
raises questions of the depth of such spi-
rituality. Another statement is the quote
that some charismatics believe that “we
do not need theology”.62 This would pro-
bably then mean that what primarily is
needed is supernatural guidance, which
connects this current motive to the one on
pentecostalisation above. Having in mind
the low salaries for pastors and how little
theological studies are valued by the state,
it is no exaggeration to say that the incen-
tives to do higher education in theology is
low in Ethiopia, especially for women.
The whole area of these negative attitudes
to higher education in theology needs to
be studied in order to find out where they
come from and what they stand for.63

The motive to discuss accreditation of
theology in the non-western world

The legacy from the Marxist period in
Ethiopia 1974-91 generates negativism to
accreditation of theology and religion by
the Ethiopian government according to
my interviewees.t* As accreditation by the
government is necessary in many Euro-
pean universities as a safeguard for quali-
ty, these universities also demand it by
countries outside Europe. Nevertheless,
as this is impossible in some countries it
becomes an unfortunate hindrance for
the West’s scholarly cooperation with
some institutions in the South, including
Ethiopia. According to Professor Huang
Po Ho, institutions of higher education in
many countries of Asia are accredited by
the government. But this is also: “...inevi-
tably connected to a sense of political
control and regulation.”¢S Ho’s recom-
mendation is therefore that associations
like the Association for Theological
Education in South East Asia (ATESEA)
are the best for accreditation in this part
of the world. He further suggests that
accreditation criteria can be negotiated in
a process of inter-contextual dialogue
under the platform of World Conference
of Associations of Theological Institu-
tions (WOCATI).¢6 One of the associa-
tions accrediting theology in Africa is
“the Association for Christian Theologi-
cal Education in Africa” (ACTEA), which
is widely recognised in Africa and has a
membership of more than 150 theologi-
cal colleges in Africa.6” However, this
association was for example not recogni-
sed by the Uppsala theologians, when
EGST and the Faculty of Theology at the
University of Uppsala were deliberating
on cooperation in 2010-11. The need to
be accredited by the government was an
important issue for the theologians from
the University of Uppsala in the discus-
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sions between the two institutions.68 It
seems as if it is time to broaden the dis-
cussion on what is to be recognised as
valid accreditation bodies in different
parts of the world. Is it satisfactory to
limit or even stop cooperation in theology
between countries owing to different his-
torical and cultural legacies regarding
how different states look upon the study
of theology or religion? Or even worse, to
be unaware of political pressure on aca-
demic institutions in countries which dif-
fer from Europe?

The motive to discuss church growth
in evangelical churches in Ethiopia
When summarising areas of interest to be
studied in Ethiopia’s rich history it is easy
to focus on historical fields, which go
back hundreds or even more than thou-
sands of years. A field, which should not
be neglected according to my interviewe-
es,®® however, is the enormous growth of
the evangelical churches in Ethiopia from
the 1940’s and onwards. Several of my
interviewees indicate how the evangelical
churches have been growing in the 20th
and the 21th century and are now estima-
ted to comprise approximately 18% of
the growing Ethiopian population.” The
study of this evolution could be a real
contribution to churches in the West
where the trend is opposite.” From 1992
to 2015 the EECMY for example grew
from a membership of approximately 1
200 000 members to 7 400 000.72 EECMY
is regarded to be the second largest evan-
gelical church in Ethiopia.

The Kale Heywet Church, which is the
largest evangelical church in Ethiopia, is
reported as having a membership of 8
000 881 in September 2015.73 The Full
Gospel Baptist Church, which is the third
largest evangelical church in Ethiopia, is
reported to have “more than 4.5 million

members” in September 2016.74

Jorg Haustein is discussing the statis-
tics given by the Ethiopian evangelical
churches and suggests that most of the
increase of the evangelical churches
comes from the EOTC,7S in what can be
called intern migration. This is probably
so, according to my own findings but we
need to qualify what type of Orthodox
faith these evangelicals leave. Is it a more
popular, syncretistic faith, or a more
orthodox faith in line with the theology
of the EOTC’s Holy Synod? Besides the
EOTC, there are also other sources for
the evangelical increase of members. It is
well known that certain amounts of con-
verts are former Muslims who have expe-
rienced healing in evangelical churches
and become members there. Another phe-
nomenon is called Isa al Masib, which is
a movement among Muslims in Ethiopia,
where Muslims identify Jesus as Messiah.
They, however, feel a calling to remain in
their mosques without becoming mem-
bers in churches.”6 Another trend is noti-
ced by “unknown” or detested ethnic
groups in Ethiopia who tend to practise
ATRs or have a syncretistic religion.
Some of them appreciate contact with
evangelical churches like the EECMY for
example. Two pertinent examples in the
south-western part of Ethiopia are the
Majenger people around Tepi who after
such contacts started to build several
evangelical churches in the 1990’s and
onwards, and the Manja people around
Bonga, who invited the EECMY for sup-
port in 2011.77

When church growth in Ethiopia is
scrutinized, I suggest that the following
questions need to be posed: Is the church
growth in evangelical churches due to
intern migration from the EOTC mainly,
or from Islam or from ATRs? What types
of EOTC or Muslim belief do the con-
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verts come from? More popular, syncre-
tistic, or more orthodox? Or is the church
growth simply due to the population
growth in Ethiopia? What kind of spiri-
tuality characterises the evangelical church
growth? What sociological factors contri-
bute to the growth? What can churches in
the West learn from this church growth?

IV. General Conclusions

When we look at motives for promoting
higher education and research in theology
in Ethiopia a vast field presents itself. My
aim in this study was to investigate such
motives in line with my main question:
What motives for promoting higher edu-
cation and research in theology in
Ethiopia can be traced among Ethiopian
scholars? T have answered this question
under section “II. Findings” and identi-
fied and discussed eight dominant moti-
ves under section “IIl. Dominant motives
for promoting higher education and rese-
arch in theology in Ethiopia”. I will now,
draw some conclusions based on the
dominant motives 1 have found in my
material.”8

One of the most emphasised motives
in my material is the need to understand
the religious context of Ethiopia. This
cannot be made without research and
more qualified theological studies. In its
deepest sense this ambition deals with
issues of Ethiopian identity. By use of the
rich written material from different eras
in the history of Ethiopia, it seems pos-
sible to come to a deeper understanding
of the roots of the Ethiopian religious
context. Of special interest in theology is
the EOTC’s contact with different reli-
gions and other forms of Christianity
than the Orthodox. Ethiopian traditional
leadership structures need to be studied in
order to grasp the mentality of Ethiopian
governance in state and church, and the
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impact of this legacy in present relations.

Another recurring motive for higher
studies concerns the pentecostalisation of
churches in Ethiopia. Through such study,
church leaders will have a stronger
ground to meet new types of theology
and generate a mature spirituality. Higher
studies will furthermore help churches to
maintain continuity in holistic theology
and remind them of their calling to be a
prophetic voice when freedom is threat-
ened or hampered by the state’s legisla-
tion.

By doing higher studies and research in
theology in Ethiopia, especially in coope-
ration with institutions in the South, it
will first be proven that this is possible.
The results of these studies will then pro-
bably speak for themselves. A benefit is
that this approach will address issues
owing to similar contexts, which easily
are neglected by scholars from the West.
Questions concerning differences in her-
meneutics and epistemology between the
South and the West will be discussed.
This will deal with the western dichoto-
my between theology and spirituality, and
between individualism and the communi-
ty. If these dichotomies can be dealt with
from an Ethiopian perspective it will pro-
bably generate a greater interest for
higher education in theology among ordi-
nary Ethiopians. That is, issues relevant
for Ethiopians will be dealt with in a
more contextualised way. This approach
may also decrease the resistance to higher
education detected among some church
leaders in Ethiopia.

In order to open up for a deeper coo-
peration in higher education and research
in theology between countries in the
South, including Ethiopia, and western
countries, principles for a valid accredita-
tion need to be discussed and qualified
from a global perspective. These delibera-
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tions should include considerations of
historical and political differences concer-
ning different governments’ views of how
to look upon education or research in
religion and theology.

Besides studies of manuscripts and
commentaries to the Bible in Geez, and
intertestamental literature, and the conti-
nuous Ethiopian church history, church
growth in evangelical churches in Ethio-
pia is a field of interest. A research of the
expanding evangelical churches of today’s
Ethiopia may offer a great contribution
to churches in the West, which are losing
members in their secularised countries. A
study in depth of the different sceneries
by way of comparison may generate a
win-win situation. For Ethiopians this
would create a deeper understanding of
the ongoing process of church growth in
their own country. For western churches,
it could contribute new knowledge and
inspiration.

There are also other motives for higher
education and research in theology in
Ethiopia, and it is impossible to cover all.
Some are very pragmatic and aim at sol-
ving current problems for example here-
sies owing to lack of basic theological tea-
ching. Others are just curious and enjoy
the sheer satisfaction of knowing and
learning more.

Appendix — Questionnaire

1. Why is higher education in theology
needed in Ethiopia today?

2. Why is research on advanced level in
theology needed in Ethiopia?

3. Are there special areas in need for hig-
her education/research in Ethiopia?

4. What are the burning issues in detail to
do research on?

5. In what way will higher education help
the need of the masses coming to church
in Ethiopia today? Is not B.Th. the thing
to focus on?

6. What tangible results can you see that
higher education in theology in Ethiopia
will lead to?

7. What are the hindrances to accomplish
such higher education today?

8. Why is not theology accredited by the
government in Ethiopia?

9. What advantages can you see in coope-
rating in theology with a foreign institu-
tion?

10. Do you prefer cooperating with part-
ners from: Africa, Latin America, Asia,
USA or Europe? Give some reasons for
your choice.

11. What are the hindrances for such co-
operation in theology?

12. When can it be possible to take a doc-
toral exam in theology in Ethiopia?

13. What would be the advantage to take
it in Ethiopia?

14. What areas of research in theology
would be especially rewarding for foreign
institutions to take part in?

15. Would it be possible to do a research
project on higher level in theology in
Ethiopia together?

16. What is the contribution of Ethio-
pians on a higher level of theology to the
wider research community?

17. Which Ethiopian theologians would
you especially like to mention in this con-
nection?

18. Holistic theology is emphasised in
Ethiopian evangelical theology. What
would this mean for doing theology on a
higher level together?
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19. How can European or American  20. What is your vision for the future
theologians support the development of  concerning higher education in theology
an indigenous higher education of theol-  in Ethiopia?

ogy in Ethiopia?
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